Hijuelas furnish scholars with more than account balances and bills paid: ledgers such as the ones that detailed the expenses of Seville's sixteenth-century Alcázar also yield important insight into the facility's work environment. These hardly studied ledgers describe the workers' backgrounds, including their wages and any special accommodations they required, as well as the transaction of material goods, which in this period included slaves. The following examination of hijuelas uncovers the racial and labor realities of a royal property. These documents also challenge established scholarly observations about working life in early modern Seville in important ways.
INTRODUCTION
DERIVED FROM THE Spanish word for child (hijo), hijuelas (accounting books) emerged in notarial and juridical contexts in order to document the property inheritance that children were each due from their deceased parents.
1 This form of documenting inheritance among families grew in popularity throughout the early modern period, during which time the term hijuela acquired the new meanings of branch-for instance, in a hydrographic system that nourishes a city, or as a means of describing eighteenth-century postal delivery routes 2 -and of fishing line, both of which allude to the ties underpinning inheritance My thanks to the Crake Foundation, Mount Allison University, and the Social Sciences and Humanities Research Council, each of which provided financial support to undertake research in Spain, as well as the staff at the archive of the Reales Alcázares located in Seville. My gratitude as well to the helpful suggestions of the peer reviewers and the editorial staff at Renaissance Quarterly. Unless otherwise noted, all translations are my own.
1 See Behar, 71, 394. 2 Cartographic evidence of this meaning of hijuela can be detected on the unpublished maps prepared by Francisco de Ita about the postal system in the late eighteenth century: see Ministerio de Defensa, Madrid, Ar. E-T.1-C.1-23(1).
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laws and the delivery of goods and services. 3 In the sixteenth century, the hijuela evolved again to become a means of accounting for expenditures for material and labor within a branch of a private institution. Like the hereditary counterpart, the institutional variety was designed to account for the owner's wealth and to manage larger estates. Importantly, both the individual and institutional hijuela helped to preserve claims on private property administered by someone other than the owner (for instance, the king of Spain, Felipe II, appointed a network of officials to administer his properties). 4 Church-related and charitable organizations such as hospitals also relied upon hijuelas once they became large enough to exist in multiple locations simultaneously. 5 The institutional use of an accounting tool previously reserved for individuals emphasizes the increasing complexity of corporate entities in the ensuing centuries: by the eighteenth and nineteenth centuries, institutional hijuelas were common. 6 When used within the labor environment of a royal property, the hijuela documents how much money or material is owed to whom and why; it reveals how the property fiscally and materially functions, and who the individuals responsible are; and it demonstrates the way owners of property converted multipurpose estates into income-generating enterprises.
The complexity of the hijuela, and its unique use at the institutional level in sixteenth-century Spain, has yet to gain any significant scholarly attention, nor has the structure of the document been examined for insight into the diversity of the labor force in this period. Not only can scholars better understand the value of a day's work relative to one's occupation through this documentation, but they can also gain rare glimpses of the underprivileged, poor, and enslaved, in addition to hearing the voices of men at work. 7 Often details about these social ranks are sparse in historical documentation, and, while valuable insights can be found in early modern Spanish literature and painting, they may not focus on the quotidian existence of the lower echelons of society. These ledger-like 3 For an overview of other definitions, as well as the use of hijuela as a toponym, see Cortés Valenciano, 156 . Also see the essays included in Irigoyen López and Pérez Ortiz. The use of hijuelas in a colonial environment has also been explored by Correia, 213; Gallardo Fernández, 117; de Onís, 193 ; Sheridan. For more on fishing line known as hijuela, see Álvarez Munárriz, 311.
4 Correia, 39 . Also see Gestoso y Pérez, 1903, 240. 5 De Madrazo, 692. 6 Some discussion about corporations as entities akin to individuals occurred in the medieval period; for a treatment of Baldus de Ubaldis's theories, see Lee, [74] [75] [76] [77] . For more on institutional and corporate cultures of the early modern period, see Braun; see also the essays in Goldgar and Frost. For a discussion of the emergence of corporations through the lens of public buildings and monuments, see Giles. 7 For context concerning the poor, as well as criminal aspects of early modern Seville, see Perry, 1980. documents come supplemented with additional material about the institution's workforce, including letters of complaint, requests for reduced rental fees, rulings from higher authorities on a myriad of issues, and even copies of letters of appointment outlining the various positions' duties.
This article offers a study of the structure and purpose of the hijuelas created at the Archivo de los Reales Alcázares de Sevilla (hereafter RRAA) within the division charged with maintaining the buildings and grounds of that royal palace in the 1560s and 1570s.
8 This building amazed residents and visitors for the miniscule detail found in its wood-and stonework, in its ceramics, in the artisanal painting and illumination of its walls and ceilings, and in its gardens, all of which were maintained and expanded upon by a team of skilled and unskilled laborers.
9 The RRAA's collections are little studied, and few scholars know that its archival holdings, which span from the fifteenth to the nineteenth century, still exist.
10 After examining the labor environment of the RRAA in light of the works and maintenance division, as well as the structure of the hijuela, this article turns to the racial implications of the workforce through a supervisor's narrative of a black slave's performance and existence at the RRAA.
THE RRAA AS WORKPLACE
Extensive research has explored and reconstructed the architectural and artistic states of the RRAA over the last one thousand years, particularly the seminal work of Ana Marín Fidalgo. 11 Built by the Umayyads in the tenth century, the complex expanded considerably over the remaining centuries of Muslim rule under the Almohads, and after the city was captured by Catholics in the thirteenth century, Alfonso X used it as a palace; today it remains a royal residence. The RRAA was constantly under construction for repairs or expansion, particularly in preparation for and after the wedding of Carlos V in 1526.
12 The work required a team of laborers with varying skillsets who took care of the palace's day-to-day and long-term demands on its infrastructure and gardens.
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These maintenance and longer-term projects were financed by the rents collected from tenants who lived in or used the properties of the RRAA for commercial purposes. Other sources of funds or materials came from the diezmos (taxes paid to the Crown) for resources such as coal, lime, tiles, and bricks, which were needed to operate and maintain the facility, or were generated by the facility itself-for instance, the crops yielded by its fields.
14 The relationship of this income to the institution's expenditures confirms that the hijuelas accounted not for the monarch's personal wealth but rather for the revenue generated by the institution, which was then reinvested in its maintenance and renovation.
The RRAA's workforce included men whose occupations corresponded to Seville's principal trade unions, called gremios, which were tasked with the responsibility of ensuring work quality, regulating access to materials and primary resources, and overseeing or helping to administer trade exams. 15 A series of ordinances published in 1527 regulated many aspects of each trade. 16 During the 1560s and 1570s, the period that interests this article, a vast, neo-arabesque iconographic program unfurled throughout the RRAA, requiring the talents of painters, sculptors, tile-makers, and carpenters to renovate floors, walls, and ceilings.
17 Some of the workers encountered in the hijuelas renovated the Patio de las Doncellas, adding mural work, extending the central pool, and installing receptacles for the raising of decorative fish.
18 Between 1539 and 1556, the gardens were 11 Marín Fidalgo, 1990 Marín Fidalgo, 2011, 89. enlarged and required the skills of an array of trades; and, subsequent to this period, this infrastructure was maintained.
19
This group of laborers was hierarchically structured. At the top of this hierarchy was the royally appointed governor, or alcaide, the Conde de Olivares, whose descendants held this position for generations. In 1569, Enrique de Guzmán y Ribera (1540-1607), second Conde de Olivares, assumed the role.
20
The supervisor, or veedor, a position filled by Alonso de Rojas from 1555 to 1572 and Francisco Ximénes from 1573 to ca. 1589, reported to the governor. Responsible for hiring and supervising laborers and skilled tradesmen, the veedor also identified projects that required attention. 21 Their voices resonate within the hijuela documentation, and with the help of scribes, they prepared many letters of complaint and reports directed to the governor concerning works, staffing, and even community matters such as petty theft. At the veedor's right hand served a master laborer, or maestro mayor, who, while being a master craftsman of construction, also helped manage the workers, developed plans for projects, and gave workers specific direction for those projects, 22 whereas the veedor oversaw the financial aspect of the operations and appears to have had no specific trade or craft experience. The veedor calculated his weekly or monthly expenditures with the maestro mayor's assistance.
23
The structure of the hijuela is fairly uniform. Scholars are fortunate to have a definition from one hijuela created in 1540, according to which the hijuela was intended to outline "the expenses and payments in reales that were paid to the following laborers, peons, merchants, and other people and for materials. The master laborers [maestros] swear to the accuracy of this information by God and Saint Mary, and the words of the sainted evangels." 24 This last statement reflects the typical opening lines of the hijuela, which always included some form of sworn oath that contained religious references made by both the veedor and the maestro mayor. The next section in the hijuela listed the maestros, the skilled 19 Marín Fidalgo, 1988, 110. 20 A description of the family line can be found in the manuscript labeled Casa de Guzmán, originally prepared ca. 1590 but copied by a monk named Simón de San Jerónimo in 1660; it also contains a history of the San Isidoro del Campo monastery in Santiponce, and is located at the Real Academia de la Historia, Madrid, 9/208, esp. fols. 50 r -51 v . 21 Marín Fidalgo, 1990, 208. 22 Ibid. 23 The style of the hijuela changes from one veedor to another. In the year 1543, the veedor calculated monthly expenses, whereas Alonso de Rojas and Francisco Ximénes calculated weekly expenses. See Archivo de los Reales Alcázares de Sevilla (RRAA), caja 441, 1543, exp. 1. 24 This definition was placed at the end of a collection of hijuelas for the year 1540. See RRAA, caja 440, 1540, exp. 1. workers, and the peons, along with their salaries, and these lists were commonly organized into columns by trade. For example, during Easter there were fewer workdays, and the hijuela reflected this reduction accordingly: "Blas de Ávila, builder, 3 days at 3.5 reales; Fernando Diego y López, builder, 3 days less a quarter at 3 reales; Alonso Martín, peon, 3 days at 2 reales."
25 According to these figures, skilled craftsman Ávila earned 10.5 reales, and López 9 reales, whereas unskilled laborer Martín earned 6 reales that week. The number of hours employed at their posts was not specified, but usually they worked about sixty hours per week, equating to about ten hours per day.
26
Each trade typically had a maestro, who was the most senior or accomplished employee in that trade, followed by other experienced laborers specializing in the same trade, and then any unskilled labor working in the trade. Each level of specialization came with increased responsibilities and pay. The exam for master builder (maestro albañíl ) had stringent expectations in Seville, as opposed to in other cities where the trades were less regulated; to be licensed one needed to demonstrate knowledge of preparing mixes and building apartments and houses, ceilings, drainage passages, diverse forms of archways and staircases, chimneys, three-nave churches with a main chapel, as well as doors, ports, mills, fortresses, and stone doorways, in addition to knowledge about stonework and ceramic work. 27 The maestros from this and other trades worked directly under the maestro mayor, who then reported to the veedor. At any given time three to six master tradesmen worked at the RRAA and their appearance in the hijuela was no doubt tied to specific projects for which their expertise was required. 28 The demand for specialized skills at this institution, and during a period of rampant inflation and demographic challenges, requires further consideration, because despite competition for labor the RRAA managed to secure the talent it needed to maintain and expand its facilities.
One reason the RRAA may have been so successful recruiting skilled labor yet paying laborers less than the accepted wage may have to do with the background of its workforce. Many of these tradesmen were Christian converts from Islam (Moriscos) or had remained Muslim (Mudejares). They helped to restore and expand the RRAA in the styles popularized by Muslim artisans centuries before. 29 Following the revolts in Granada in the 1560s, more than four thousand 29 Gestoso y Pérez, 1889, 1:306. Gestoso y Pérez also reproduces some of the hijuelas, although he skips considerably over the period that concerns this study.
Moriscos came to live in Seville, and while scholars cannot know the skill set of some workers, it seems reasonable to assume that there was within this group of immigrants a significant labor pool of workers who performed construction in Granada on its Mudejar infrastructure. 30 This practice of hiring artisans extracted from Muslim cities, or trained in the visual arts of those places, dates to Alfonso X and his plans to renovate the RRAA. 31 For this reason, the RRAA fuses architectural and aesthetic trends drawn from a Gothic context, but also from Granada, North Africa, Cairo, Syria, and Damascus.
32
The social mobility of this workplace was such that one could serve in a position of authority regardless of one's background, which is intriguing because working at the RRAA in some trades required culturally specific know-how about building and aesthetic practices, and maestros could not be licensed without passing various limpieza de sangre (blood purity) tests.
33 Somehow, the RRAA hired licensed Christian converts or non-Christians during this century, despite the trade guilds' regulations against this practice and the prohibition of employing them outlined in the Ordenanças of 1527. It was not uncommon for commentary and biographical information to appear in the hijuela, and this material provides further context for the workers' backgrounds earlier in the century. In 1502, Anton Martínez, a turner by trade, worked at the RRAA. He was a Christian convert originally called Mahommad and rose to the rank of maestro mayor.
34 It is through the hijuela that his previous name, and therefore his background, can be understood.
The maestros were supervised, as were the peons, by the maestros mayores such as Anton (a.k.a. Mahommad) Martínez. In the 1560s and 1570s, the maestro mayor was Juan de Simancas, a master carpenter who served in this position from 1556 to 1575. 35 Simancas worked as an ordinary carpenter (maestro de carpintería) at the RRAA from the 1530s until his promotion to maestro mayor in 1556. 36 He completed important projects such as the fusion of Mudejar and classical styling for the ceiling of the Cuarto del Príncipe in 1543. 37 The name Simancas, like many other surnames appearing in the hijuelas, furnishes scholars 30 Recio Mir, 316. 31 Marín Fidalgo, 2011, 86-87. 32 Almagro, 2007a, 179. 33 For more on blood purity and the trades, see Ollero Lobato, 141. 34 Gestoso y Pérez, 1899 Pérez, -1900 Marín Fidalgo incorrectly identifies the maestro mayor in this period as Juan Fernández, who rather served as veedor before Alonso de Rojas took up the post in 1555. See Marín Fidalgo, 1990, 118. 36 Gestoso y Pérez, 1899-1900, 1:71. 37 Morales, 111. with a clue concerning the man's background. Workers whose last names related to cities-which is the case of Simancas, a town situated near Valladolid-may have been Moriscos, because when their Muslim names were shed for Christian ones in the sixteenth-century conversion projects throughout Spain, there was a spike in the number of surnames inspired by cities. 38 The hijuelas sometimes identified Moriscos explicitly. Francisco Fernández, a.k.a. Hamete de Cobexi, served from 1502 to 1537 as a master builder, as did his son, Juan Fernández, who succeeded him from 1537 to 1572; 39 as Moriscos, neither of them should have passed the limpieza de sangre testing required by their guild, but they nonetheless acquired the license and went on to work at the RRAA. Others do not use or possess a Jewish or Arab name, which is why this toponymic rebranding tendency among Spanish Muslims in the sixteenth century can help scholars better understand how the workers' specific knowledge and skill set responded to the RRAA's infrastructure needs. Mary Elizabeth Perry observes that other buildings and monuments in the city made use of these artisans' culturally informed aesthetic knowledge.
40
The stratification of this work environment can also be detected by the provisions given to the workers. An inventory of the tools used by the maestros mayores is included in the hijuelas for both Juan de Simancas 41 and his successor, Hernando de Zárate, who held the position from 1575 to 1579.
42 These inventories provide insight into the maestro mayor's personalized workplace environment, as well as the environments of the men whose work he supervised. In the case of Zárate, these items included a toolbox for carpentry, his license (carta) in carpentry issued by his trade guild, a royal letter (cédula) appointing him maestro mayor and in which the duties of the position were outlined, two pounds of tuna, a plane, a hammer, and a candle. 43 Some of these items evidently relate to the man's trade, whereas others provide documentary evidence that could be called upon to substantiate his credentials. The royal letter promoting Zárate 38 See Ingram, 351. 39 The royal letter of appointment sent to Fernández in 1502 can be found at the Archivo General de Simancas, CCA, Div. 42.20. Also see Marín Fidalgo, 1990, 508. 40 She also points out that women as well as men worked in these positions, although the RRAA's hijuelas document no female tradespeople or peons. Many tradeswomen are known to have worked elsewhere in Seville. See Perry, 2005, 23 . 41 The week of 20 March 1575, the hijuela is accompanied by the royal letter of appointment, as well as the inventory of Simancas's tools. See RRAA, caja 596, 1575, exps. 23, 24, and 26. 42 Gestoso y Pérez notes that Zárate died in 1577, but his payments remained in the hijuelas until 1579. See Gestoso y Pérez, 1899 Pérez, -1900 43 RRAA, caja 596, 1577, exp. 20. to this position on 20 March 1575 also outlined other aspects of the position. The king mandated that Zárate live at the RRAA and tasked him with ensuring that the necessary tools were available to the workers and, in the event any tool disappeared or broke, the cost of replacing the tool would be subtracted from Zárate's own salary. He was also responsible for the materials used for the works at the RRAA (for example, wood and brick), and he was entrusted with one of three keys to the sala de la arena where the stone (including marble as well as ceramic tiles called azulejos) was stored. Like other workers, the king required him to work Saturdays because the hijuela was calculated on Saturdays and the maestro mayor assisted with the required details. The tuna was given by the maestro mayor to the workers beneath him, a custom that was expected by tradesmen both inside and outside of the RRAA. In Seville, employers provided tuna, wine, and ham to their workers, which, in combination with the higher salaries elsewhere, meant even greater competition for good workers at the RRAA.
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The lowest form of paid labor consisted of peons, or the unskilled who labored where and when needed. As one hijuela explains, they could be found "serving the maestros, mixing lime and clay, and other duties," and they received about 2 reales for a day's work. 45 The Ordenanças of 1546 specify their working conditions, so that the peons could not be abused, but do not detail their duties. 46 Little is known about these individuals, and often only their first names appear in the hijuela. Some of these peons were distinguished racially as either black (negro) or Moor (moro). For instance, "Beñyto, negro" regularly appeared as one of the gardeners after 13 May 1566. 47 As will be seen, both free and enslaved blacks performed lower-level work at the RRAA. The workers also interacted regularly with black assistants and slaves employed or owned by the merchants who supplied the RRAA with materials. Throughout 1573, the RRAA paid a black servant (criado) who delivered flats (tableros) of azulejos, fabricated in Triana and then transported to Seville, on behalf of his celebrated master, Roque Fernándes. 48 He was usually described as Antón or Antonio, "the black servant of Roque Fernán-des," whereas in other hijuelas, such as the week of August 11, he is called "Antonio, the dark servant [moreno criado]," which highlights the relative vagueness of the designation negro for race, as he may have been mulatto or zambo. That being said, there were negro and moreno confraternities in Seville during this time and to which both free and enslaved men belonged; they performed religious processions 44 RRAA, caja 868, 1577, exp. 17. Also see Marín Fidalgo, 1990, 497. 45 Pérez, 1899 Pérez, -1900 and had spaces for congregation. Men like Roque Fernándes's servant Antón, as well as the black slave examined in due course named Alonso, belonged to one of these organizations of black men who as a collective vocalized their needs and concerns to authorities.
49
The lowest form of labor was unpaid, sparingly used by the RRAA, and performed by slaves. Before 1569, the hijuelas did not mention slaves or any form of unpaid labor, nor were any expenses for maintaining slaves (for example, the provision of food, clothes, and shelter) listed in the hijuelas. There is no doubt that slaves lived at the RRAA when they served the monarchs, or in the apartments that were rented to an assortment of residents, from single black women to the veedor, in the walls of the facility. But those slaves did not contribute to the maintenance and repair work that figures into the hijuela. Sometime in 1569 the RRAA purchased two slaves from the pregonero, or town crier, to work in the gardens, and while the cost of the purchase is not mentioned in the hijuela, the expense of feeding and clothing the slaves Alonso and Sebastian appears each week. The veedor, Alonso de Rojas, quickly grew dissatsified and complained that the cost of their upkeep exceeded their value as workers, and he appealed in September 1569 to the governor for permission to sell them:
Alonso de Rojas, veedor of these RRAA, and for Your Majesty's best interests and those of the RRAA, I inform your majesty that I bought you two black slaves, one named Sebastian and the other Alonso, who work in the Royal Gardens. They cost a lot because each one needs a ration of food, and more than this, they have to be clothed, and there are several additional costs for them. . . . I swear that they are indomitable and that they do not want to work. It would be better and more fruitful for the RRAA to sell them. I entreat your majesty, upon learning about the slaves, and for the tone of this message, that you order them sold.
50
This attempt to be rid of Alonso and Sebastian led to a notarized hearing at which members of the veedor's staff testified to the legitimacy of the veedor's complaint and demand to sell the two black slaves. A concern repeated by the maestro mayor, Juan de Simancas, as well as his coworkers was that "in being black, they do not want to do anything, even when ordered or punished [and then] they fall ill and we run the risk that they will escape or die." 51 These com- ments expose the period's misapprehension that black people's work and the quality of enslaved labor was poor, particularly in comparison to willfully given labor. 52 The process of collecting this testimony further reminds scholars that the RRAA was a workplace that was taxonomically structured from a racial perspective, with the most powerful men (governor and veedor) being Spanish (Old Christian), and Muslim and Morisco laborers able to serve under them as maestro mayores and maestros, whereas black laborers usually worked in lower-skilled positions at the RRAA as peons and, rarely, as slaves. With this groundswell of support, it is not surprising that on 16 September 1569 the Conde de Olivares ordered the slaves to be sold.
The consequences of this order for Sebastian are unknown, as no documentation notes his sale or the revenue generated from it-this information should have appeared in a subsequent income statement included alongside the expense reports, but it is nowhere to be found. Alonso, on the other hand, was not sold successfully and returned to work for five more years at the RRAA (1569-74). During this time, the hijuelas document Alonso's lived experience at the RRAA through the prism of his material life. The study of this documentation will allow scholars to understand the material investment in labor within the context of the RRAA and Seville in this period, related primarily by or about individuals of limited economic and political consequence. By understanding the structure and use of these hijuelas, narratives begin to form-one of which focuses on the life of a black slave named Alonso who was owned by the RRAA for the final years of his life.
ALONSO, ESCLAVO NEGRO
African and black slaves continued to swell Seville's increasingly diverse population, and by 1570 slaves accounted for nearly 10 percent of the city's residents. 53 Slaves usually completed domestic labor or accompanied their owners about the city, but owners could also lease them to businesses (for instance, taking positions that free blacks could secure working in factories and farms as a means of generating income for the slaves' owners), and free blacks also worked as porters or assistants to the skilled trades. 54 The population size grew large enough that city authorities developed laws to control the movements of the black community, whether free or enslaved, including one law that prohibited large groups of black slaves from congregating in public taverns, inns, and even restau- 52 Lowe, 28. 53 Blackburn, 113 . Also see Phillips, 1985, 131-53 . 54 Thomas, 120. rants. 55 The identification of these places demonstrates that some slaves had both free time and money to spend.
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Alonso was overseen by the veedor, Alonso de Rojas, and his successor, Francisco Ximénes. The only record of his existence comes from the veedores' comments about him in their correspondence and expense reports. The exception to this pattern is the testimony gathered by Rojas for the purpose of convincing the governor to sell Alonso and Sebastian in 1569, which involved the collection of testimony from all the skilled workers who interacted with the slaves. A letter composed by Muçio Bianco, who was the original caretaker of both Alonso and Sebastian after the RRAA purchased them, formed part of that campaign. Bianco had been entrusted with other special responsibilities during this time: in 1569, royal authorities in Madrid compensated Bianco with 150 reales after he personally cared for some seeds and "dos pájaros" ("two birds") that had endured a twenty-day-long journey from Cuba to Seville; he brought them from Seville to Madrid. As a gardener, he and his colleagues helped to cultivate New World stock in the increasingly large and exotic gardens of the RRAA, which also were known for foreign species of birds. 57 As his name suggests, Bianco was Italian, but likely originated from Africa where he was baptized; in 1565, at the age of twenty and "strapping," he was registered along with many other Africans in the care of Jacobo lu Crastuni (the Sicilian form of de Carastono, a noble Palermo family that grew olives) in a list of slaves who lived in Palermo.
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After somehow gaining his freedom and coming to reside in one of Europe's most metropolitan cities, Bianco found employment as a gardener at the RRAA, which demonstrates the flexibility of this workforce in that a black or freed slave could find regular employment at the institution. Bianco complained about the financial burden of feeding Alonso and prepared a letter to this effect directed at the governor dated sometime in 1569, when Sebastian was still enslaved there: 55 Pike, 351. Pike also cites documentation located at the Archivo Municipal de Sevilla. 56 In Europe, slaves usually are represented in text and image performing their labor, which in turn assigns their identity as indentured servants, whereas in the Americas, the leisure of black slaves has gained greater attention in both scholarly and nonscholarly contexts. See Nederveen Pieterse, 53. About slaves earning income and the uses for this money, see Jane G. Landers 15 . 58 The document, titled Lissta de scavi descripti in lo officio delli spectabili signori jurati della citta di Palermo per ordine de Sua Excellencia, is reproduced in Franchina, 391-418. For more on this family, see Nocella, 97. I, Muçio Bianco, gardener at these RRAA, declare that Your Majesty ordered me to care for and sustain the slaves Sebastian and Alonso. For their food, I only receive each day 2 reales, which is not enough to feed them because as Your Majesty knows, a loaf of bread costs 24 or 26 maravedis. And meat and other supplies are very expensive, so you see with 2 reales a day these slaves cannot be maintained. I ask and beg Your Majesty that you order them to give me sufficient funds to care for these two slaves, keeping in mind the elevated prices for food these days.
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The gardener's complaint reveals a serious problem afflicting the city during this period due to inflation. Various factors led to the increasing cost of goods, including Spain's expanding empire and the influx of precious metals, difficult labor-related challenges stimulated by transmigration and public health concerns, expensive domestic and foreign military programs, and foreign trade restrictions that constrained Spain's ability to export its products. Thanks to causes such as these, food costs in Seville had increased by as much as 400 percent during the sixteenth century. 60 To further contextualize these increases, the gardeners and maestros of trades earned 3 reales a day at the RRAA, and the hijuelas demonstrate that these wages had not increased since 1532. With rising inflation, these unchanged salaries mean that actual wages were declining overall.
In his complaint to the governor, the gardener also reveals information about the slaves' diets that foreshadows the knowledge gained in subsequent hijuela entries about how much their clothing and other aspects of material life cost relative to a daily wage: a loaf of bread cost about 0.75 reales, which for two slaves totals 1.5 reales, in addition to which the slaves were to eat meat and be clothed, all for 1 real each per day. As a farmer observes in a book published in 1578 about improvements to agricultural practices in his time, in which he exhorts the need to restore prices to what they were earlier that century, everything in recent decades had grown expensive and people lacked the means to acquire bread, meat, and clothing. 61 Bianco likely mentions bread because, aside from it being a basic staple of the Spanish diet, inflation due to a dearth of price controls on wheat and several poor harvests had particularly impacted its pricing over the decades, 62 such that bread had become emblematic of the nation's economic difficulties. The detail provided by Bianco was also echoed each week by the veedores, who predictably placed all information about Alonso's maintenance costs in the final 59 RRAA, caja 728, exp. 1 (date unknown). 60 See Koenigsberger, 55 . Also see Wilson Bowers, 69; Braudel, De Valverde Arrieta, 91 r . 62 For a discussion on rising prices, see Anes. 63 See Perry, 1980, 245-46; Fraser and Rimas, 15-16. section of the weekly hijuela alongside other nonsalaried expenses for materials and services. Alonso always appears in the second note within a series of nonsalaried expenses. A hijuela from April 1570 reveals that Alonso's food costs had not increased from what they were a few months before when he was cared for by the gardener, whose complaints evidently went unheard. Both Rojas and Bianco implored the governor that the money set aside for maintaining the slaves was not sufficient, and the former explicitly stated that the slaves were not worth the money anyhow, but it seems that the governor decided against proportioning more money to Alonso's living costs. The hijuela records that Rojas was responsible for "7 reales, which are for the food of the black slave Alonso of this Alcázar, from Sunday 1 April until Saturday, 7 days this month, 1 real per day." 64 This sort of entry appears at weekly intervals for nearly a year, until a sudden adjustment in the entry alerts the reader to the fact that Alonso's fortunes had changed.
Rojas did not enter expenses for Alonso the week of 10 January 1571, 65 leaving a blank space between the first note detailing the chaplain's allowance for giving Mass and a third note describing materials needed by a contractor who was hired to do a special project. Evidently, Rojas anticipated providing some information but did not know quite how much money would be spent on Alonso that week. 66 The same gap the following week suggests that Alonso may have been injured, fallen ill, or possibly escaped. The 10 February 1571 entry for Alonso's upkeep was still absent, but Rojas did document the 8.75 reales given to "Diego Ramos, town crier, because he brought black Alonso in a trolley to be sold at the market, as ordered by the Lord Governor." 67 No doubt fueled by the reasons for his absence from the ledger, Rojas had attempted to sell Alonso a second time.
The purchase or sale of slaves occurred in this period steps from the cathedral at the Lonja (Casa de la Contratación), which is located across the plaza from the RRAA, or in nearby Plaza de San Francisco. 68 The way slaves were sold in Seville differed from usual practices because vendors rarely stayed in one place. Rather, they took a group of slaves through the streets while an auctioneer negotiated prices with potential buyers along their route. 69 Evidently, Alonso did not entice an offer from his convalescence on a trolley while he and the other slaves on offer were taken around the city center.
Seville's slave market in 1569-71 complicated the veedor's attempt to sell Alonso because it was saturated, and with at least one-third of the slave pop-64 RRAA, caja 146, 1570, exp. 1. 65 RRAA, caja 146, 1571, exp. 1. 66 For context on Rojas's omission, see Gestoso y Pérez, 1899 Pérez, -1900 RRAA, caja 146, 1571, exp. 5. 68 Francchia, 195 . Also see de Cires and García, 494. 69 Pike, 347. ulation having come from Africa, the city's black population continued to enlarge through natural reproduction, such that two out of every ten baptisms held in the cathedral were for babies born to black slaves. 70 Given the proportion of black to nonblack residents, the birthrate of the black slave population exceeded the purchasing capacity of nonblack residents. The prices for slaves reflected this saturation: one sick berberisco slave was on sale that year for 20 ducados, whereas healthy black slaves could fetch between 60 and 100 ducados; 71 yet in the Spanish Americas, the same healthy slave could cost the buyer 120 to 150 ducados. 72 It was for this reason that the king ordered, on at least one occasion, the imposition of maximum prices on slaves sold in the Spanish New World.
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Because Rojas failed to find a buyer, in the third week of February "Alonso, negro esclavo" returned to the ledger, resuming his place as the second nonsalaried expense (now at 1.5 reales per day for nourishment). The increased daily food costs can be explained by Alonso's requirement to eat more nutritious food in order to return to full strength, a practice that continued for the next month and a half: Alonso received 10 reales worth of food each week, which returned to 7 reales per week in April. This insight into Alonso's diet allows scholars to understand that varied food staples were procured especially for him in order to improve the quality of his diet. Some scholarship about slave nutrition has presumed that slaves were not well fed, which in turn has reinforced racial and ethnic biases that sometimes make their way into scholarship.
74 Not feeding slaves adequately goes against the Spanish ethos of caring for one's investment, also evidenced in the hijuelas' listing of food for the workers, which was given as a means of ensuring good labor by supporting the physical needs of the workers. It is for one if not both of these reasons that Rojas procures additional food for Alonso when he was physically weakened.
The first week of August 1571, after an unexplained absence of nearly a year, Sebastian reappeared alongside Alonso in Rojas's ledger. Rojas records that for a second time Muçio Bianco was entrusted with feeding both that week. After this year, Sebastian is no longer noted in the hijuela, and presumed dead, sold, or per- 70 Fernández Chaves and Pérez García, [8] [9] . This work also points to a number of documents located at the Archivo Histórico Provincial de Sevilla about the trafficking of slaves. Also see de Cires and García, 495. 71 In his discussion about the value of merchandise published in 1571, Tomás de Mercado explores the similar values of slaves and horses, being about 100 ducados. Also see Fernández Chaves and Pérez García, 17. 72 See de Mercado, chapter 7 (n.p.). 73 See the royal decree issued from Talavera in 1541 in AGI, Santo Domingo, 868, leg. 2, fol. 21 r . 74 For a discussion of this problem, see Covey and Eisnach, [2] [3] [4] haps freed, as a "Sebastian, negro" joins the list of peons in 1572. 75 A note included in the nonsalaried expense section of 30 August 1571 reveals that the veedor had for the third time paid the town crier to sell Alonso, but after four days and no sale made, Alonso returned once again to the RRAA. This time, however, he received 2 reales per day in maintenance. 76 The increase to the slave's sustenance may reflect either the desire to improve his health so that this time he may be finally sold or an attempt to counterbalance the inflation that impacted food costs so that he may eat better.
Muçio Bianco's brief return to caring for Alonso in 1571 may have forecasted the death of Alonso de Rojas sometime between 30 March and 5 May 1572, after which his care passed to Luisa Porras, who lived in one of the apartments situated along the walls of the RRAA. She is one of the only women who was remunerated for her labor at the RRAA; in her case, she provided Alonso's food until February 1573 when the new veedor began his position. The RRAA did not immediately appoint a successor to Rojas, and for the remainder of 1572 the maestro mayor, Juan de Simancas, handled the veedor's usual transactions, 77 with the exception of Alonso, whose food allowance was expensed to Luisa Porras. It seems strange that Simancas was not entrusted with Alonso's care, given that he executed the veedor's other duties during this period, and Alonso therefore stands out as a glaring exception. One possibility is the period's distrust of Moriscos, which had resulted in a number of laws prohibiting new converts and their heirs from owning slaves, lest they indoctrinate the black population.
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Returning to Alonso's material needs, every few months during his time at the RRAA Alonso required nonperishable provisions. The veedor procured these items for him and listed them as expenses in the hijuela. The week of 26 September 1571, Rojas spent 8 reales on shoes for Alonso, and the next veedor provided abundant detail about the nature of this item, such that Alonso's shoes cost Ximénes 4 reales "for some leather shoes, as his old ones were losing their soles." 79 Alonso also required clothing at regular intervals. Just over a month into his position as veedor, Ximénes reports on 16 March 1573 spending 22.5 reales on replacing his outfit: 13 reales for a blue cloth jacket; 6 reales for a linen button-down 75 The week of 9 August 1572, a "Sebastian negro" appears in the hijuela and is identified as a peon. The following week, "Alonso esclavo" was identified as a peon, but not Sebastian. The following week "Sebastian negro" returns to the peons, and Alonso returns to his footnote. See RRAA, caja 146, 1572, exp shirt; and 3.5 reales for some black shoes. 80 His linen breeches were replaced the last week of June 1573 for 3.75 reales. 81 To provide context using a second custodial form of relationship, an apprentice hired by a maestro also entered into the tradesman's care. The maestro could contractually agree to support the apprentice during the four to six years that his training lasted by providing shelter, food, medical attention, skills training, and new clothing. These clothes, besides being of higher quality than the items Alonso wore, were also more numerous: two shirts, a sash, a linen doublet and two collars, a hat, a belt, and stockings. 82 The amount of investment overall in caring for Alonso's nonperishable needs by Ximénes, as opposed to by Rojas, is also interesting because unlike Rojas, Ximénes appears to have not attempted to sell Alonso, and he also does not complain about the slave.
Unlike his predecessor, Ximénes advocated aggressively for increasing the remuneration of his workers. With the cost of clothing and material goods, it is no surprise that the low wages given to laborers had impacted the RRAA's recruitment efforts. Ximénes complained to the governor that the peons were so poorly paid at 2 reales per day that he had trouble retaining them. These laborers would abandon their work in the RRAA whenever the opportunity to make more money elsewhere presented itself, as they could easily earn 3 reales per day elsewhere in the city. 83 The constrained wages at the RRAA in comparison to elsewhere in the city likely reveals the monarchy's financial difficulties during this period.
84 Furthermore, competition for peons ensured that either a lower caliber of laborer or an older and therefore less desirable segment of the workforce was employed by the RRAA. The same wage imparity impacted skilled laborers as well. In 1582, Ximénes and his colleagues appealed to the governor about their wages, because even a mediocre carpenter could earn 40 percent more per day elsewhere in the city. 85 In his request to increase the amount of funds at the disposal of the veedor, Ximénes gathered the support of other workers. Juan de Simancas opined that the last veedor, Rojas, who died poor and in the employ of the RRAA, "always went around asking to borrow money." 86 Thus, low wages affected the entire workforce, not only the laborers.
Wage imparity among skilled and unskilled laborers relative to the material costs of living is further contextualized by the hijuela entries detailing Alonso's up- 80 Marín Fidalgo, 1990, 498. 86 See the complaint filed by Rojas, in RRAA, caja 721, 1574, exp. 16. keep. Unlike Alonso, salaried laborers provided their own clothing and materials; in one example from 30 April 1568, a peon replaced his shoes for 1.5 reales, whereas the average cost of Alonso's footwear was 3.5 reales. 87 The cost of the peon's shoes was noted by the veedor because, as a long-term employee, the RRAA provided him with a pair in an act of charity unmatched in other hijuelas, with the exception of the comparatively more expensive shoes provided to Alonso by the same person. Such was the desperation for workers that the RRAA provided a pair of cheap shoes to a peon so that he could be adequately dressed for work.
Other miscellaneous expenses were incurred as a result of Alonso's presence in the Alcázar. On 20 September 1574, shortly before Alonso's death, Ximénes procured a new mat fabricated from reeds upon which Alonso slept (1.5 reales).
88 With this and other information, it can be determined that Alonso both worked and slept at the RRAA. In April 1573, Ximénes contracted Francisco Gonzáles, a locksmith, at the cost of 3 reales for a new lock and its installation on the door to Alonso's chamber. 89 This entry reveals that Alonso had personal quarters with a lock, which catches the reader's attention because many slaves employed by institutions or businesses did not live on premises; rather, they traditionally lived in the parish of San Bernardo where gardeners at the RRAA like Muçio Bianco and other working poor made their homes. 90 Again, some provision for the slaves' living costs would have been required of their owners, which may be why Alonso was able to live in a room somewhere in the residential side of the RRAA, because it was less expensive to provide an empty room than to rent one offsite, particularly given the rental periods, which were for greater lengths of time.
The final narrative that issues from these hijuelas is one that brings Alonso's experiences as a slave in Seville to vivid life because Ximénes related the final days of Alonso's life in prose form. From the hijuela for the week of 11 October 1574, the veedor foreshadows his death thus:
246 maravedis [about 7.7 reales] that I spent in curing and feeding Alonso "the black slave" of these Alcázares, from Monday 11 October to Saturday 16, which is seven days. He is sick (from cholera), and I spent 7 reales on a doctor who came seven times this week, and in medicine, for last rights, poultices, cleanings, and two chickens that he ate, as well as other food that he ate as a remedy, and additional medicines. The considerable sum spent on Alonso and the necessity to have a doctor visit him each day that week reflects the severity of his dysentery and signals a deliberate attempt to keep him alive. Aside from ingesting more protein than Alonso might have otherwise consumed, popular wisdom relied upon the use of hens (and especially their eggs, intestines, and excrement) to cure a range of maladies, from snakebites to dysentery. 92 Dysentery rather than or in addition to cholera can be intuited as Alonso's illness because the original text (camaras de sangre) described a condition sometimes called cholera that was complicated by dysentery or a similar condition due to which some effusive diarrhea occurred-in this case, it was mixed with blood. 93 At the same time, the veedor arranged for the slave's last rights in case these efforts failed. It is also worth drawing attention to the use of quotation marks around "negro esclavo," a diacritical intervention that was not used elsewhere in the hijuelas.
Ximénes continues his narrative the following week in the first person, a voice he only uses during Alonso's illness, and one that personalizes the moment of Alonso's death. This week he spent the same amount of money on Alonso, as follows:
The Sunday and Monday that he lived, I paid for a chicken that I had bought for 72 maravedis [2.25 reales]. Monday evening Alonso died, so I gave 2 reales to a woman who washed him as he was filthy and to prepare his shroud, which cost 3 more reales that I paid for the linen cloth with which they shrouded him. I gave Pedro Gomes, the sacristan cleric from the chapel, 12 reales for the burial as was necessary and for a prayer in his name, for which I gave them two large candles [hachas] and six wax ones that they burned. I paid 72 maravedis [2.25 reales] to three men to bring a plinth and a cloth, and then they took the body away. I gave 2 reales, which I paid for washing the mattress's linen covering in which he died, and I paid 1.5 reales for washing his shirt, breeches, jacket, and cloak [capotillo] , all of which he left filthy.
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This last item of clothing provides a clue as to Alonso's past life, as the capotillo in this period was a garment worn by religious men or by the penitentes reconciliados (penitents reconciled) by the Inquisition. Alonso died on Monday 18 October 1574 and the RRAA provided him with a Christian burial. This provision confirms that Alonso was not a bozal (a non-Christianized African slave of sub-Saharan origin who had yet to assimilate into Spanish culture and society), 92 See Mary Elizabeth Perry's treatment of this subject in Perry, 1990, 22. 93 See the entry for camaras in de Nebrija's Spanish-Latin dictionary of 1495, and the entry for the same word in de las Casas's Tuscan-Spanish dictionary of 1570.
94 RRAA, caja 443, 1574, exp. 1.
but rather a ladino (a Christianized slave who had lived or was born in Spain) 95 or perhaps even Morisco (a New Christian or Muslim convert), as the term negro could be used in either context. Non-Christians could not become the subject of the Inquisition's interest. 96 In any event, it was common for former owners to cover the costs of masses for their deceased slaves. 97 What befell his belongings is not clear, as the veedor arranged to have them cleaned, but it was not legal to sell the clothing that had belonged to a diseased person.
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CONCLUSIONS
Hijuela documentation has allowed scholars to understand the inner workings of an institution that existed also as an individual's property. While it has been examined as a means of understanding when certain projects were executed from an architectural or botanical-historical perspective, no research into the cultural knowledge yielded by the hijuelas' demographic and financial information has been attempted until now. The narrative quality of the hijuelas also vocalizes the quotidian working needs and realities of individuals whose activities often do not attract much attention. In turn, the socioeconomic realities of late sixteenth-century Seville can contextualize knowledge of the city's labor reality gleaned from the hijuelas.
Some irregularities that challenge conventional scholarly observations can also be detected, thanks in great part to the variety and richness of voices contained in the hijuelas. Workers from the lower classes, and both paid and unpaid labor, gain visibility in these hijuelas and, beyond learning more about this economic minority who composed the demographic majority, the racial division of this work environment emerges. As the hijuelas demonstrate, the RRAA made exceptions to trade and municipal laws in order to hire workers whose skill set could best attend to the facility's infrastructure needs. They paid this group of workers less than the salary that members of their guilds would have received had they worked elsewhere. A unique aspect of these hijuelas is the information about a slave's performance and existence at the RRAA, which has been contextualized in this article by also analyzing the institution's investment in the slave in terms of nourishment, clothing, and housing, relative to the compensation given to paid laborers. 95 Fracchia, 199. 96 For more on the blurring of racial typologies, see Beck, ; and the essays collected by Earle and Lowe. 97 Pike, 350. 98 On the subject of public health in this city, see Wilson Bowers.
Hijuelas existed in other institutions in Spain during this period, particularly those that belonged to the Crown. A comparison of the work environments among all of the Alcázares would allow scholars to develop a better picture of the workforce and to understand which regional factors most impacted labor policies and realities, particularly leading up to and following the Muslim expulsion of 1609-14, after which the workforce was reduced considerably. Beyond questions of race, it would be particularly valuable to learn about the presence of women in the hijuelas, as well as their inclusion in certain workforces as opposed to others. Women only appear as custodians, renters, or rentees in the RRAA's hijuelas-what was their role as employees at other royal properties during this time?
Hijuelas also crossed the Atlantic and can be found in a myriad of archives in the Americas, as partible inheritance developed for individuals, who like the king owned a facility; 99 for institutions that were owned by individuals; by institutions such as the church or a city; and even for customs authorities.
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Further scholarship into this form of documentation will allow scholars to better understand how the hijuela was deployed by colonial authorities to develop infrastructure and make these developments productive in the Americas without giving colonists the opportunity to own them; the repartimiento system became one that sometimes involved hijuelas.
101 From a different perspective, the archive of the RRAA demonstrates that its workers did abandon Seville in pursuit of opportunities in the Americas. Can scholars better understand and compare the working lives of tradesmen who had been employed on both sides of the Atlantic? Of particular value for future scholarship on the Latin American variety of this documentation will be knowledge about the employment of indigenous laborers as well as the estate structure of wealthy and powerful indigenous officials.
